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I’m glad to have the opportunity of meeting with you.  It was a surprise when Professor Eugenio got in touch with me to say that he was reading the sermons written by my maternal grandfather, Ernest Bateman.  I already knew of them.  During a short sabbatical about ten years ago, I went and read them with my late mother, his daughter Sheila.  I understood the story which they told.  I could see the links which connected him to me in a family tradition of ministry from his ordination 102 years ago.
I’m not a historian.  But I am shaped by this story.  There are big themes.  There is the breakdown of the 19th century settlements across Europe and the creation of minority communities.  The other theme links to Irish and Scottish sectarianism but is also a global phenomenon - it's how division becomes turbo-charged by the interplay between political and cultural difference and religion.
There is also a cultural issue in all this.  Professor Biagini has described the Protestant community like this - their 'passivity reflected a combination of prudence, provincialism, and social conservatism'.  Their 'keep your head down' mentality meant that they did not articulate who they were and what they felt.  So you have to find out what they were saying inside.  Ernest's sermons are part of that internal discourse - unusual because the tradition was not a 'Protestant preaching tradition'.  His tradition of ministry was relational and pastoral.  This is what he was saying to 'his own'.  You could conduct a similar study of what I was saying to the Ulster Protestants - preaching for example at Orange Services in my church during the Drumcree period 50 years later. 
Which leads me to say two things about the art of sermon-writing.  One is that Archbishop William Temple said that the preacher should address the task with the bible in one hand and the daily newspaper in the other.  Ernest did that and I try to do it - so last night I started with Oskar Pistorius,  The other is that sermons are like a diary but not quite.  They do have chronology - but the preacher tends to explore the same themes in different contexts.  And the themes get worked out over months and years
Ernest was a faithful priest of the Church of Ireland - the Anglican Church in Ireland.  He probably only had a couple of hundred parishioners.  He would have visited them assiduously and known them well.  It was a ‘high in doctrine – low in churchmanship’ tradition – low in churchmanship because of the adversarial relationship with the Roman Catholic Church, sometimes described by Ernest as ‘the Italian mission to Ireland’.  The parish school was also very important as a way of holding the community together and giving the next generation a continuing sense of identity.  That’s why the building of the new Primary School was important – and why Ernest’s invitation to De Valera to open it was such a sensitive or insensitive thing.
In his personal life, things were a bit mixed for Ernest.  My grandmother Margaret was difficult.  He was close to his clergy friends and there was an unbreakable commitment to golf on Mondays.  He was an incessant reader.  He was very funny and he was very deaf.  he had a theology of cheerfulness - 
'Heaven is not troubled souls compensated .. but a place where cheerful souls receive the crown of glory'. 
He was a member of the Chapter of St Patrick’s Cathedral, the National Cathedral of the Church of Ireland where Jonathan Swift was a former Dean.   That puts him in a category of independent-mindedness.  After my grandmother’s death, my grandfather married Violet, a solid spinster lady from his congregation - a golfer known as ‘bluehat’ by her friends.  He was then 82.  It was the year I left school and went to Trinity College Dublin.  They went on a golfing honeymoon in a pink Morris Minor – she driving with L plates.  They would give me Sunday lunch in my student days and in return I let Violet drive me round and round south Dublin until, at the fifth attempt, she passed her driving test.  They were happily married for ten years.  Ernest was still around to conduct my wedding to Alison in 1975 and to hold our daughter Anna who was born in 1978. He died in 1979.
I was born in Dublin but lived most of my life in Northern Ireland.  Both my parents came from clergy families in the south.  But my father was educated in Northern Ireland and so didn’t acquire the knowledge of the Irish language which was required for teaching in the South.   That compulsory use of the Irish language - ostensibly designed to restore the language - was seen as an imposition by the protestants.  My mother then ran across the balancing exclusion – that she was expected to swear an oath of allegiance to the Queen before she could become a teacher in Northern Ireland.   I was 18 - just finishing school in Belfast - when the Northern Ireland troubles began.  I and my family identified with the emerging Civil Rights movement which sought to challenge the clear injustices and discrimination directed against the Catholic minority in Northern Ireland.  I went to University in Dublin and in Oxford and returned to ministry in Belfast in 1976.  I then spent the next 29 years in Northern Ireland until I left in 2005 to become Bishop of St Andrews and became Primus – or Primate – of the SEC in 2009
Let's look at the key issues which faced Ernest and his parishioners.  They were a minority but they were an articulate and fairly middle class minority.  Ernest resisted the claim from the Irish Times that they lived in 'sulky isolation'. Alison tells me that her TCD lectures told her that at one point they owned 70% of the wealth of the country.  But they faced a double challenge – first in their political identity and second in their faith tradition.  
Ernest described his root identity as 'a Christian, a citizen of the Empire and an Irishman.   Their problem was that the ‘citizen of the Empire’ strand of that went.  They didn't quite belong in a new kind of Ireland.  Ernest's Irishness was probably more of faith and culture rather than of political allegiance.  It was linked to Patrick and the Celtic saints.  They saw the Church of Ireland as the pre-Reformation inheritors of that tradition.  Archbishop George Simms who appears in the photograph with Ernest at the opening of the school was a major Celtic scholar and a fluent Irish speaker.  They had modest protestant values - particularly of honesty and integrity in business. 
But to my ears, Ernest was extremely protestant - anti-Catholic in a way which would have won the approval of the Portadown Orangemen.  Just listen to this:
‘I abhor Romanism as a system which has robbed its followers of two elementary human rights – the right to know the truth that has been revealed, and the right to seek freely the truth that still remains hidden. I abhor Romanism as the inventor and “only begetter” of totalitarianism. It was not Mussolini who devised Fascism, or Hitler Nazi-ism [sic]. They simply substituted the State for the Church, and the Duce or the F[uehrer?] for the Pope, and then adapted the Roman formula of Church Government to national administration. There is not  a penny to choose between the Papacy and National Socialism regarded simply as systems of government, and it is, perhaps, significant that Hitler was foiled by the war, at the world wide dominion over the nations which the Pope claims to exercise in the ecclesiastical sphere.
I grew up understanding that this new Ireland was a confessional state - meaning a state in which the social and moral teaching of one faith community is directly expressed in the social and moral legislation of the state.  Such a state lacks the separation of legislature, church and judiciary which many now regard as the healthy norm of a secular state.  it justified the view of my Ulster Protestant parishioners that ‘Home Rule is Rome Rule’.   
That status was given institutional expression in the ‘special position’ accorded to the Catholic Church as the faith of the majority of the Irish people in the 1937 Constitution.  De Valera was determined not to create an established church.  The constitution 'recognised' other churches such as the Church of Ireland and the Jewish faith - not insignificant in 1937 Europe.  Yet the constitution included prohibitions on divorce and abortion.   It led to political controversy about issues such as the Mother and Child Scheme which brought down the then Minister of Health, Noel Brown.
The story continues to unfold.  The unchecked institutional power of the church in itself created a deeply repressive and unjust culture.  Not only have we seen the tragic stories of child abuse – and of abusers protected by the church – but also the stories of babies effectively sold for adoption, the Magdelene Laundries where single mothers were effectively kept in slavery.  The Catholic Church effectively controlled much of the education and health systems – particularly because members of religious orders provided cheap labour and the emerging state couldn't afford any other way of paying for public services
You will probably be thinking that this is a rather Protestant-centric view. The balance of course is in my mother's assertion in her article that this was a sort of pay-back time for the former ascendancy - perhaps she doesn't recognise the difference between the landed classes, many of whom left after 1922, and the rest.  There is no doubt that there was privilege - certainly in access to education.  But the Protestant minority were not wealthy and they lived quietly and modestly.  Ernest allowed himself some Dublin metropolitan prejudice when he described members of the General Synod as 'elderly and slow-thinking men from the country'
Was Ireland of that time a place of sectarian division? I think it was but not quite in the manner of the anti-catholic sectarianism of Northern Ireland.  My mother describes being jeered on her way home from school because she was a Protestant.  The need for the small community to protect itself led to a self-imposed apartheid.  Separate education - Ernest described separate schools as 'nurseries of prejudice' and separate social activities kept the communities apart and discouraged inter-marriage.  Traditionally if you wanted to find a Protestant partner, you looked in Trinity College Dublin - as my parents did and Alison and I did - or in Guinness's or among the nurses of the Adelaide Hospital.  Or you went to the Protestant disco at the Green Isle Hotel on the Naas Road in South Dublin.
Any small community will tend to encourage people to marry 'in' rather than 'out'.  In the parish of my other clergy grandfather in East Cork, this desire to marry in led to inbreeding issues - blindness and long term psychiatric disorder.  Inter-marriage was also difficult because of the Catholic Churches ‘Ne Temere’ decree which required the Catholic party to commit that the children of the marriage would all be brought up as Catholics.  This led to the Fethard on Sea incident with its boycott of protestant businesses which you will know about
You may also have read in the recent autobiography of Mary Robinson, former President of Ireland and UN Human Rights Commissioner of her difficulties in getting married to her husband Nicolas, a member of the Protestant community.  Her Catholic parents rejected her choice of partner and asked them to separate for a trial period of six months.  They did not attend her wedding.
There were particular places in which the community experienced deep discomfort.  They may have coped with the ban on Catholics attending Trinity College, Dublin, because it affirmed its status as a place of safety for Protestants.  But the constitutional ban on divorce and on abortion and contraception were increasingly experienced as human rights issues.  The sharp end of that experience was often felt in matters of health and hospital policy – a deep fear often articulated in our families that in a crisis of childbirth the life of the child would be privileged over the mother.  These are very real issues and continue to this day in the case of the tragic death of a 31-year-old Indian dentist in Savita Halappanavar - who died in November last having been denied a termination when she was miscarrying her pregnancy.
The other major controversy arose at the point at which the declaration of a Republic unexpectedly took place in 1948.  Until that point, Ireland had had dominion status - so the British flag flew in theory at least.  Now they had to face a new situation and the change became focused in the issue of payers for the state - some wished to continue to pray for the British Crown.  The outcome was in the innocent formulation in the Versicles and Responses at Morning and Evening Prayer - O Lord guide and defend our rulers.  It was in effect settled by Archbishop Gregg who said, 'We must have reality in our prayers'.  Ernest's major contribution came in a letter to the Church of Ireland Gazette:
'As a democrat, I bow to what is undoubtedly the present desire of my fellow-countrymen - a Republic.  As a form of government I dislike it but I intend to be loyal to it, and I hope that when the Synod comes to deal with Forms of Prayer to be used within the new Republic, they will not force upon me a divided loyalty.'
So Ireland today presents a confused and confusing picture – it’s a bit like going to Dubai and wondering whether you are in a modern secular state or an ancient Islamic state.  The answer is both – and so it is in Ireland.  The birth rate has fallen dramatically.  The Pope is ignored - as a Jesuit friend said to me, 'We are all protestants now.  It appears to be a modern, secular, social democratic European state. 
So Ernest would have been fighting not just for his community but for the soul of his church.  That struggle continues.  There is a certain flatness about the spirituality of the Church of Ireland.  I think that is because it is a vehicle for identity - a community of membership as well as an assembly of disciples.
I have a particular interest in that mechanism – the Northern Irish version of it is called sectarianism and I have learned much from the work of Cecelia Clegg and Joe Leichty in ‘Moving beyond Sectarianism.’  They saw sectarianism as a systemic phenomenon typically involving a negative mixing of religion and politics – but always involving religion.
It happens because religion is complicit – it allows itself to be used in this way because it offers the illusion of support when actually it is being used.  That’s why – just to make an enormous leap – I am very sensitive about the Scottish Independence debate because my church is colloquially known as the ‘English Kirk’   It would be all too  easy for us to become the bearers of a lost Scottish unionism.
I think this is universal - it is particularly true of Islam at present.  It relates to what Ernest said of the experience of his church as being linked with Ascendancy - 'we enjoyed political power at the cost of spiritual influence'. My phrase for the same phenomenon 50 years later is that 'we were hollowed out spiritually'
Finally let me share will you Ernest's parting words - to the world and to us his grandchildren.  I think they are the words of somebody bigger than his times:
I was happy as a child, but I am glad to think that my grandchildren will grow up in a world in which children are free as well as happy, in which what goodness there is is sincere, what religion there is is genuine, where, while there are great perils, there are great opportunities.  It has been my lot to live through an age of transition, an age in which quite obviously mankind has struck its tents and was on the march - whither?  Surely if we believe in God, the answer is 
'on to the bound of the waste
On to the City of God'
